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FOREWORD 1 



In the Name of Allah, the Beneficent, the Merciful 

C^gST was more than half a centurv ago, when I was a 
('Kill slu d ent °f Darul Uloom, Deoband, that 1 first heard of 
j fegj Maulana Mohammad Ilyas. I heard that he was teach- 
ing the Kalima and Namaz to the Muslims of Mewat, who were 
Muslims only in name, and establishing Madrassas for the 
elementary religious education of their children. 

Afterwards, I met him a couple of times during my visits 
to Delhi, but since, at that time, I was not interested in knowing 
about the Maulana and his work, I remained ignorant of the 
peerless qualities of his mind and character, his glowing religious 
fervour and unparalleled struggle, in spite of those meetings. 

About forty years before now, however, I came to have 
some idea, through various sources, of the greatness . of the 
Maulana and the importance of his Tabligh movement. At 
about the sametime, Maulana Syed Abui ‘Ala Maududi, with 
whom I had close relations during those days and was very much 
impressed by his understanding and good judgement, went to 
Nizamuddin (Delhi) to meet Maulana Mohammad Ilyas and 
obtain a first-hand knowledge of his work, and, also, undertook 
a tour of Mewat which was the main centre of Maulana's acti- 
vities. He, then, published an article in his journal, Tarjuman- 
ul-Quran, giving his impressions of the journey and expressing a 



1. Written specially for the English edition 
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high opinion of the Tabligh endeavour. 1 1 was deeply influenced 
by that article. My friend, Mauiana Syed Abul Hasan Aii 
Nadwi, the author of the present book, too, was highly 
impressed, and he was seized with the desire to meet Mauiana 
Mohammad Ilyas and know more about his mission. He, 
thereupon, visited the Mauiana frequently. 

In those days, I used to live in Bareilly and kept tip a regular 
correspondence with Mauiana Nadwi. From his letters I learnt 
how he was feeling drawn, more and more, towards Mauiana 
Mohammad Ilyas and the Tabligh cal! he had given. He, also, 
tried to convince me tiil a time came when I, too, started going 
to Nizamuddin, and, often, both of us went together. 

On observing the Mauiana from close quarters and accom- 
panying him on Tabligh tours and listening to his speeches I 
arrived at two conclusions. 

One was that the Maulana's call was very far-reaching 
in its effects and based upon solid principles. It was not born 
out of an impulse, but the product of a deep study of the Quran, 
the Sunnak and the lives of the holy Companions, and a profound 
awareness of the nature and spirit of the Faith. The Mauiana 
had devised his course of action after careful thought and there 
was a definite, well-integrated plan in his mind which contained 
a full provision for the religious reform and advancement of all 
sections of the Muslims. He aimed at making belief and 
conviction and the Islamic way of life and anxiety for Faith 
common in the Millet. 

The other was concerning the personality of the Mauiana. 
The more I knew the Mauiana, the more was I impressed by 
him. Some of my friends endowed with spiritual light and 
insight were agreed that the existence of the Mauiana, in the present 
times, was a sign of the Power and Authority of God, and a miracle 
of the sacred Prophet and of the Faith he had brought which had 
been made manifest as a proof of the permanence and eternity 
of Islam and with the object of imparting some idea of the 

1. It appertains to the time when Jama’it-i-Islarui had not been founded 
by Mauiana Maududi. 



religious zeal of the Companions and affording a glimpse of the 
early decades of Islamic glory. 

In Maulana's company, it, also, dawned upon me that how- 
ever detailed the life-accounts of the godly men may be that are 
found in the books, they bear no relation to their distinctive 
personal character and actual moral and spiritual excellence. The 
natural inclination of the writer or biographer, too, plays a part 
in the choice of events. During my stay with living masters, I 
have felt that though no one has displayed a greater regard for 
authenticity and thoroughness than the writers of the biography 
of the holy Prophet and the compilers of his Traditions, they, 
after all, have described only what the written word could convey. 
Still, what has been preserved by the chroniclers and biographers is, 
definitely, much more valuable and informative than the accounts 
that would have reached us simply through recollection and 
narration. Hence, we find that, today, very little is known about 
people with regard to whom no such arrangements were made. 
Led by these considerations, I had begun to note down the more 
important utterances of the Mauiana, and, also, to publish them 
in Al-Fuvqan, with his permission and in his own lifetime. Later, 
a collection of these sayings was brought out in the form of a 
book, a part of which is included in the present volume as well. 

I, also, thought of writing a biography of the Mauiana, but 
could not quite make up my mind as the Mauiana was 
strictly opposed to the association of his call with himself, and 
towards the end of his life, he even did not like his name to be 
mentioned in that connection. Apart from sincerity and self- 
effacement, the Mauiana' s care and caution stemmed from 
important religious considerations. But we must confess our 
inability to abide wholly by the Maulana's wishes. Sometimes, 
in the interests of the Movement, it became necessary to describe 
the spirit of dedication, religious ardour and solicitude for the 
Faith of its founder and to narrate his personal experiences 
while explaining its rules and principles or recounting the 
manifestations of its effect. 

In view of all this, it occurred to me, again and again, 
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during the Maulana’s mortal illness, when my stay was mostly at 
Nizamuddin, that his biography, including a detailed account 
of the Tabltgk movement, should be written. When 1 dis- 
cussed it with Maulana Syed Ahul Hasan Ali Nadwi who was, 
also, staying there in those days, I found that he, too, was 
thinking on the same lines, and had even started preparing 
notes. Anyhow, on the Maulana’s death, it was decided to go 
ahead with the. task. 

Almost all the old colleagues and relatives of the Maulana 
had collected at Nizamuddin at that time and Maulana Nadwi 
took the opportunity to gather facts from them. The corres- 
pondence of the Maulana, also, was made available to him. 
The Maulana had, perhaps, written the most detailed letters 
concerning the aims and principles of the Movement to 
Maulana Nadwi himself. Some other friends, too, sent to 
him the Maulana’s letters which were in their possession and 
furnished other valuable information when they came to know 
that he was writing the book. The help and co-operation 
extended by Sheikhul Hadees Maulana Mohammad Zakaria 
proved most beneficial. 

When the manuscript was ready, it was circulated among 
the Maulana’s trusted colleagues and dose relatives frtr advice, 
and was, also, read out at different gatherings during the Tabligh 
tours so that nothing was left to be desired by vvav of accuracy 



or detail. 

Before concluding, I would like to stress that though the 
author has admiiably succeeded in his effort and no one could 
have done greater justice to the subject, whatever impression 
the readers who had not come into contact with the Msulsns 
will form about him from these pages will be much short of 
what he actually was. My own case is that it was onl\ 
during the Maulana’s last illness that 1 had the good fortune 
to observe him closely, and 1 can say without hesitation that 
everyday I felt that he was much greater than .what I had 



imagined the previous day. 

About four months before the Maulana’s death. 
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man of the highest class had remarked that “now-a-days he 
(the Maulana) is travelling at the speed of thousands of miles 
per hour.” I could not grasp its significance then, but as 
I became more aware of the Maulana’s inner state, I realised 
what journey did he have in mind. 

The Maulana, often, said about his Movement that it was 
a jewel of the golden era. (of Islam). About the Maulana 
himself I can say, without exaggeration, that he was a peatl 
of the magnificent treasure-house of that time. We read much 
about the celebrated precursors in the books which seems hard to 
believe to our materialistic minds, but on seeing those things, with 
my own eyes, in the Maulana, I gained such satisfaction as 
could not be possible with the help of a thousand arguments. 

In this book, too, readers will find statements regarding 
the Maulana and his ancestors which may appear incredible 
in the present-day world of bigotry and shallowness, but the 
author has fully verified them and included only the facts that 
came to his knowledge through reliable sources. In fact, most 
of the incidents related here concerning the Maulana took place 
in the author’s own presence either in a Tabligh journey oi 
during his stay at Nizamuddin. 

The book deals more with the call and mission of the 
Maulana than his life. But it was natural for the main 
object of the author has been to make the world acquainted 
with the Maulana’s unique endeavour for the revival and 
preservation of Faith. 

MOHAMMAD MANZOOR NOMANI 



Lucknow 

December 25, 1978 



CHAPTER I 



EARLY DAYS 



On the outskirts of Delhi, near the tomb of Khwaja 
Nizamuddin, there lived, some seventy years ago , 1 a. godly 
person in the house on top of the red gate of the historical 
building called Chaunsath Khatnba . 2 His name was Maulana 
Mohammad Ismail. 

The ancestral home of Maulana Mohammad Ismail was in 
Jhanjhana, in the district of Muzaffarnagar. But when, after 
the death of his first wife, he married again in the family of 
Mufti Ilahi Bakhsh Kandhlawi, who belonged to (he same ances- 
try as him, he visited Kandhla frequently and it became a 
second home to him. 

The family of Siddiqui Sheikhs of Jhanjhana and Kandhla 
had been known, for generations, for piety and learning, 
and was held in high esteem in the neighbourhood. The 
lines of descent of Maulana Mohammad Ismail and Mufti 
Ilahi Bakhsh become one, six generations upwards, with Molvi 
Mohammad Sharif. The lineage runs as follows : Maulana 
Mohammad Ismail, son of Ghulam Husain, son of Hakim Karim 
Bakhsh, son of Hakim Ghulam Mohiuddin, son of Molvi 
Mohammad Sajid, son of Molvi Mohammad Faiz, son of Molvi 



’■ 1* w a> written 35 years ago 
2- Meaning a building with 64 pillars 
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Mohammad Sharif, son of Molvi Mohammad Ashraf, son of 
Sheikh Jamal Mohammad Shah, son of Sheikh Baban Shah, son 
of Sheikh Bahauddin Shah, son of Molvi Mohammad Sheikh, 
son of Sheikh Mohammad Fazil, son of Es-Sheikh Qutub Shah. 

Mufti Ilahi Bakhsh was among the most outstanding pupils 
of Shah Abdul Aziz. Besides being a distinguished teacher, 
author and legist, he was, also, a Unani physician of a high 
order, and possessed a thorough knowledge of both the rational 
and traditional sciences. He had a great command over Arabic, 
Persian and Urdu poetry as well, as is borne out by his commen- 
tary of Banal Su’ad in which he has translated every line of 
Hazrat K’ab into Arabic, Persian and Urdu verse. He left 
behind about 40 books in Arabic and Persian of which Shiyamul 
Habib and Mathnawi Maui ana Rum Ka Takmila 1 are more famous. 

Mufti Ilahi Bakhsh had taken ba'it* at the hand of Shah 
Abdul Aziz. A glowing proof of his sincerity and selflessness was 
that though he was a renowned spiritual mentor himself, on the 
death of Shah Abdul Aziz, he felt no hesitation in taking bait at 
the hand of the latter's young deputy, Syed Ahmad Shaheed, 
who was about 28 years his junior in age, and in seeking 
guidance from him. 

Mufti Sahib was born in 1748, and died- in 1831, at the age 
of 83 years. All his sons and grandsohs were men of learning 
and position. Scholarship and religiousness have been the 
characteristics of this family. Molvi Abul Hasan’s Mathnawi , 
Guizar-i-Jbrahimj which forms a part of his well-known work, 
Bahr-i-Haqiqat , is a poem of rare spiritual feeling. Till recently, 
it was very popular. His son, Molvi Nurul Hasan, and all the 




1. The Mathnawi b a sort of long poem in which the couplets rhyme regularly. 
The Mathncwi of Jalaluddin Rumi, known popularly as Mathnawi Maulana 
Rum, is a work of everlasting value and a priceless gem of Persian and 
Islamic literature. Mufti Ilahi Bakhsh wrote its Takmila, meaning 
addition to a book with a view to bring it to completion. It is consi- 
dered a masterpiece. 

2. Meaning a ‘vow’ or ‘pledge’. In Islamic parlance it denotes a solemn 
pledge of loyalty and devotion given to a leader by his followers. 
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